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1'F] asHEM spoke to:Moses, saying: ? Speak to the Children of Israel and let them

a portion,v.fgbnpeuery man. whose heart motivates. him you shall iake My portion,

3 This is the portion that you shall take from them: gold, silver, and copper; * and turquoise,
8 red-dyed ram skins, tachash skins, acacia wood;
6 oil for illumination; ‘spices for the anointment oil and the-aromatic incense; 7 shoham stones

purple, and scarlet wool; linen' and goat hair;

and stones for the settings, for the Ephod and the Breastplate..
8 They shall make a Sanctuary for Me — so that [ may duwell among them —

25 /1-9 k
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R Hirsch sees the key to the Tabernacle and its relation-
o shiptoIsrael’s callitig inverse B: They shall make a Sanctuary
take for Me for Me — so-that | may dwell among them. That Sanctuary

represents Israel’s obligation to sanctify itself in its personal
life, as expressed in mariy verses (Leviticus 11:44,19:2, 20:7,
et al.). When the nation carries out that primary responsibil-
ity, God responds by dwelling among them.

o like ‘everyihing

3 444 DIMENSIONS IN CHUMASH . )

: R Bernstn
BACKGROUND: THE MISHKAN AND THE CHEIT HAEIGEL

The final five parshiyos of Chumash Shemos are devoted, in the main,
to r;_a_t;e_rs relating to the Mishkan and the bigdei kehunah (priestly

garments), with the notable exception of the Cheit HaEigel (Sin of the

Golden Calf), sqhich features in the middle. The basic breakdown is
as follows:

s Parshas Terumah—Hashem’s command regarding the Mishkan

and its vessels

Parshas Tetzaveh—Hashem’s command regarding the big-
dei kehunah oo

Parshas Ki Sisa—The CheitHaEigel

Parshas Vayakhel——The Torah's description of the construction

of the Mishkan
o DParshas Pekudei—The Torah’s description of the manufacture
of the bigdei kehunah

j (petsud) Rembon

[Ramban discusses the function of the Tabernacle on a deeper levek]
s 13w 1oy ~ The esoterie significance of the Mishkan 8w A by 19w T Tamn
=nein vhy 19w — that the glory that rested upon Mount Sinai at the time of the Giving of the
Torah should rest upon [the Tabernacle], but, unlike at Sinai, in a concealed manner, 3
sy 7 by 1 MaR EWNT oY MR — And note that just as it is written there, regarding Mount
Sinai, The “glory” of Hasagy rested upon Mount Sinai (above, 24:16), by 1 uRYD T 2NN
o7y Ny 11133 N — and it is further written, Behold! Hasgy, our God; hias shown us His “glory”
and His greatness (Deuteronomy 5:21),  "]9WRT NX Xon M T3V 1WR3 3N 12 - 80 too here,
regarding the Tabernacle, it is written, and the “glory” of Hasaey filled the Tabernacle (below,
40:34).  ~Tawnd N Kn T N3 DMYD WY 19wn3 o — Furthermore, regarding the Taber-

‘nacle it says twice, and the “glory” of Haseru filled the Tabernacle (ibid. and in v. 35), 33

: “The Torah finished Sefer Bereishis, which described the
creation of the world and the events of the forefathers . .. and
Sefer Shemos was designated to describe the first exile and the
ensuing redemption ... [which] was not complete until they
‘returned to their proper place and to the level of, their forefa-
thers. When they left Mitzrayim, even though they had left the
house of bondage, they were still considered exiled since they
were not in their homeland, but wanderers in the desert. When

they came to Har Sinai and built the Mishkan and Hashem rested
His Shechinah upon them, they finally returned once again tc
he level of their forefathers, who were the ‘Chariot’ of Hashem,
and then they were considered redeemed.”

We might have understood from Ramban’s statement that the
redemption was not complete “until they returned to their propet
place” to mean that in order to be considered redeemed, Bne
Visrael had to enter Eretz Yisrael. However, it is clear from hi
subsequent words that this was not the case. Redemption did no
occur when they left Mitzrayim, since they were still in_exile, no:
did it occur when they entered Eretz Yisrael, for by that point thex
had already been redeemed. Rather, the redemption occurred wher

ashem placed His Shechinah upon Bnei Yisrael in the desert.

f] Chazal say (Avos 6:6), “Whoever repeats something in the nam
of the one who originally said it brings redemption to the world
as it is written, ‘And Esther repeated it to the king in the name o

— Mordechai.” Repeating a statement in the name of the speaker dem

onstrates one’s ability to connect
something to its source — ie.,
the spoken word to the person
who originally said it. This is the
defining characteristic of redemp-
tion. Our world is disconnected
from the Creator, and redemption
'is what reunites the world withy _ j¢s original Source.

“ Our world is
disconnected from the
Creator, and redemptiol
is what reunites the

world with the Creator
144
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f7a NSy YHRD NN parallel to the two expressions, His “glory” and His “greatness, mentioned the Creator — its origin 3l Source. J

at Mount Sinail? o W13 OF7 AXRY a3 e DY TRD 1PYR2 NI -

-

5 176 /RAV WOLBE ON CHUMASH

‘ he second half of Sefer Shemos, from Parashas Terum7a
ing of the Mishkan. The

and onward, describes the build

Thus, the that
us, the gloey the When Hashem placed His Shechinah on Bnet Yisrael, they exper

enced true redemption, since the world was reconnected to its Source
Ramban describes Hashem's Shechinah resting upon Bnel Yisrac

as Bnei Yisrael's “returning to their place.” In other words, the ver

%
nature of Klal Yisrael is to envelop Hashem’s Shechinah in its mids

This is true not only of Klal Yisrael as a whole, but of each ind
vidual as well. Hashem said (25:8), “Make for Me a Mikdash and

Ramben 1?1l'ac.er?er:jt ::)tf thits %orﬁorgrc:f the To;ah i; desi;ibedﬂ"byé will dwell among you,” which teaches us that gvery person has th
filjﬂ 12 Hi“:;i:l ion to Sefer emos, where he outlines the - ahjlity to turn himself into an abode for the Shechinah.
1DAane Shlamo CGoulah o 30)
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he Gemara (Kiddushin 36a) discusses which mitzvos are

incumbent only on men and which apply to women as well.

The Gemara says that the mitzvah of semichah, for exam-
ple (leaning on a korban prior to its slaughtering), was not given
to women, only to men, which we know because the Torah says
(Vayikra 1:2) “Bnei Yisrael” (lit., the sons of Yisrael), thus preclud-
ing Bnos Yisrael (the daughters/women of Yisrael). The Ritva asks:
f “Bnei Yisrael” excludes women, we can derive that donations to

('tlme Mishkan were to be made only by the men, since our pasuk
says “Bnei Yisrael.” Why then, when Bnei Yisrael came to donate to
the Mishkan, did the women come as well? Y2 £5¥)1 5Y DVIxD X3
i3 woan 22 27, The men came with the women; everyone whose
heart motivated him brought... (Shemos 35:22).

|

The.Ramban (ibid. 35:1), however, says that the parshiyos were
written in the order in which they occurred. Hashem commanded
Moshe Rabbeinu about the Mishkan during the first forty days that
he spent in Shamayim, but Moshe simply did not get a chance to

(repeat it to Bnei Yisrael until later. Upon coming down and witness-

. ing the eigel, he broke the Luchos and returned to Hashem to beg
forgiveness for the people. It was only on the day after Yom Kip-
pur, when Hashem had accepted Moshe Rabbeinu’s entreaties to
fargive Bnei Yisrael and Moshe returned to the camp, that he finally
told Bnei Yisrael the details of this mitzvah.

N—

«§New Meaning

According to the Ramban, while the mitzvah remained the same

to build a Mishkan — the purpose of the donations to it took
on a new meaning. Originally, the mitzvah was for those of gener-
ous spirit to lovingly donate their possessions to be used for the
Mishkan. After Bnei Yisrael sinned, however, the gold they donated
to the Mishkan atoned for the gold they had given for the eigel
(Shemos Rabbah 51:8).

I\

2$Giving With Love

But this change caused a serious problem; it threatened the very
existence of the Mishkan. The essence of the Mishkan was that the
materials used to build it were given with love and zeal. As we read
(Shir HaShirim 3:9-10): q9 nigy »Tmy D) MY 7200 o nigy 19N
oY NINan NN NN 1239 'K 203 I, A Tabernacle for His Pres-
ence has the King to Whom peace belongs made... Its pillars made
of silver, His resting place was gold... Its midst was decked with
implements bespeaking love by the daughters of Yerushalayim.
Many elements were needed to create the physical structure of
the Mishkan: wood, silver, gold, etc. But what Bnei Yisrael
was much more than that — it was the penimiyus, the inner reality,
of the Mishkan: love of Hashem. The essence of the Mishkan was
not the physical building; it was not even the mitzvos fulfilled while

)

building it and performing the avodah there. It was the immense
love that found expression within those hallowed walls, the place
where Hashem and Bnei Yisrael united in loving closeness.?
If the purpose of donating to the Mishkan was to atone for the
Af cheit ha'eigel, the essence, the free and overflowing love of Bnei
Yisrael, would no longer be evident in their contributions. That is
why Hashem told Moshe Rabbeinu to expand the group of people
allowed to donate. In our parashah, only the men were commanded;
after the cheit ha’eigel, the women were told to bring donations as
well. The Tur ( Orach Chaim 417) writes that the women did not sin
with the eigel so they didn’t need a kapparah — for them, donating
to the Mishkan was purely an act of love.

¥
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That is why the pasuk (Shemos 35:22) we quoted earlier uses
two different expressions when speaking of those who donated
-+ material to the Mishkan: D) NN N3N 27 3343 53 DXY)D DY DIVING ININ
117 20} NONT 90 W IR Y9 203 22 U W) nyav), The men came
with the womery; everyone whose heart motivated him brought
bracelets, nose-rings, rings, body ornaments — all_sorts of gold
ornaments — every man who raised up an offering to Hashem.
~JThe first half of the pasuk refers to the women,; they were the ones
who owned bracelets, nose-rings, and other ornaments, and they
age referred to as 37 ¥, those whose heart motivated them. They
denated their jewelry to the Mishkan for no other reason than that
their hearts, burning with a fiery passion to donate to Hashem's
resting place, motivated them to give. The pasuk then goes on to
describe the other people who gave: ¥ 7, every man. The men
did not give simply out of love; they gave fo elévate the gold, the
object of their sin with the eigel, to Hashem, and to return to His
welcoming embrace for all those who seek to return.

(
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And so you shall make (the Sanctuary) in order that
I shall dwell among you, to speak with you and to
accept the prayer and service of Israel. This is not
as it was before the sin of the golden calf, where it
was stated, ‘In any place where I shall have My name
mentioned, I shall come to you and bless you.?

19

Several chapters later Sefomo reiterates this idea.

brmwr TN PN N3A0A ST WY YT PUR pwyd TIsne
mophR Ay mmbn N DNURIN 0P YN 02 1R D
VB M BT 1ET Y92 wwp Mt owhsy oo iR wpd

.anbynn 1911 03T NMTM
A Sanctuary had to be made, and the Torah makes it
olear_that this happened as a resuit of Israel’s evil
choice, for at the end of the first forty days God gave
the tablets made by Himself fo sanctify them all as
nriests and a holy nation_as He _had promised. But
they rebelled and became corrupt and fell from their

high spiritual level.

We see from the above passages that Seforno maintains
that the building of the Tabernacle was commanded only
after the sin of the golden calf. Ideally, the sanctity and
proximity of God were to be experienced everywhere, but
owing to their behaviour in connection with the golden calf,
which showed that they needed a more tangible expression
of God’s immanence, the_sanctuary was localised in_one
Tabernacle. Moses brought down the original Tablets, ‘the
work of God, written with the finger of God,? so as to
sanctify the whole people as. priests, but because of their
“~sin the priesthood was confined to the Levites who had not

sinned.
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Rashi states that although the Cheit HaEigel is written in the Torah
aftir_tie commands regarding the Mishkan, etc,, it actually occurred
beforehand.’ In stating this, Rashi is invoking the principle of “Ein

-_—.;_————‘-——#/ “© . . > -
mukdam umeuchar baTorah—There is no “earlier” or “later” in the

Torah. In other words, the order in which events are written in th

e

8 Torah does not necessarily reflect the order in which they occurred

historically.

]

336

EINEI YISROEL ~ K+ 31)5&-6 @

Another reckoning

In many editions of Chumash, there is an inserted comment in this
Rashi, arguing that at least in this instance, there is no need to insist
that the Torah recorded the events out of chronological order:

-'Perhaps everything occurred in the order it was written, and HaKadosh
Baruch Hu’s command to Moshe took place during the first forty days,
before the people made the Egel. Then, just before Moshe descended
from the mountain they made the Egel. Consequently, Moshe did not
tell Yisroel the command to build the Mishkan until after Yom Kippur,
once Yisroel had found favor with HaKadosh Baruch Hu.

—
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UNDERSTANDING RASHI -
Having seen the basis of the principle, we now proceed to ask: Why
djd-Rashi invoke it here? In other words, Rashi must have had reason to
conclude that the parshiyos of the Mishkan and the Cheit HaEigel are
not in chronological order. What would that reason be?”
R’ Leib Heymani offers a fascinating suggestion.® Rashi notes that

prior to the Cheit HaBigel, the avodah of korbanos was performed by

the bechorim (firstborns), while the introduction of Kohanim from the
tribe of Levi specifically to perform the avodah was a result of the Cheit
HaFigel.® Having said this, we note that the following parsha, Tetzaveh,
/already records the command to initiate Aharon and his sons, ie., the
Kohanim, into the avodah—an event which -aid not occur until after

he eigel! This, says R’ Heyman, is what led Rashi_:’t_o Sqnclude that these
parshiyos were not written in chronological order.

A thought-provoking point, indeed!

-

XO As such, with @m—;&@or&, we ask: What is it about the
Mishkan and the Cheit HaEigel which would lead to them not bein&:
cussed in the order in which they occurred?
~/Now, we could answer simply that it is similar to the Pesach case: We
prefer to mention something positive, like the Mishkan, before some-
thing negative, like the Cheit HaEigel. However, it appears that there is
a deeper point here.

FORGET ME NOT
The Gemara recounts a most unusual exchange between Hashem

and the people of Israel:”?

Israel says: Seeing as there is no forgetﬁhg before You, perhaps _

You will not forget the episode with the eigel?

Hashem responds: I will [nevertheless] forget the eigel.

Israel says: Seeing as You are prepared to forget the eigel, per-
" haps You will also forget the events of Sinai?

Hashem responds: I will not forget Sinai.
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What is the meaning of this exchange?

o How are the ideas of Hashem being prepared to forget the eigel
and potentially forgetting Sinai linked to each other?

¢ More specifically, what is the meaning of Hashem “forgetting”
either of those events, seeing as Hashem is All-Knowing and
does not forget anything?

¥ The Maharal explains that the Jewish People were concerned that |
the fact that they could have erred with the eigel so soon after having
received the Torah was indicative of an essential disconnect between

them and Hashem.!® If so, then Hashem would never forget the eigel,
for it would always represent something about their essential makeup.
o To this, Hashem responded that He would “forget” the eigel, that is to
say, He would not associate it with them in an essential manner, for
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truth, the making the eigel
was not the product of any such disconnect. Rather, it was a result of
the vestiges of Egyptian culture to which they had been exposed for so
many years, and from which they had onlyrecently been removed.

At this stage, having been reassured by Hashem, the concern of
the Jewish People now becomes reversed. If their actions with the
eigel during this formative period were not necessarily an expression
of their essential nature, then perhaps their experiences at Sinai did
not reflect their true essence either—and were thus likewise, prone to
being “forgotten” by Hashem! To this, Hashem responds that he would
not forget Sinai, as the leve] attained by Israel at that time really was an

it did not express their true nature. For, in

e (ﬁf@f? -
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expression of their true nature.

BETWEEN HISTORY AND DESTINY
With the above in mind, we will appreciate that the order of events as
presented by the Torah in these parshiyos can express one of two truths:

e The truth about the order of events
o The truth about the Jewish People

Now we can understand why the Torah reversed the order of events
regarding the Mishkan and the eigel. Had it presented them in the order
that they occurred, this may have been accurate regarding the events

J,themselves, but would have belied the truth about what each event says

) fj about the Jewish People. To this end, the Mishkan is presented first,

expressing thereby the fundamental truth that the Jewish People have

an essential connection with the Divine Presence represented by the

Mishkan, while they have no such connection with the prior episode

of the eigel. And while it may be true that those who don’t learn from

history are destined to repeat it, those who mis-learn what history says
about them risk compromising their destiny itself.

This is the lesson from the Torah’s use of ein mukdam w'meuchar in
our parsha.

W Johar Hokadash ! (’Emg; \\.scw&)
In HaKadosh Baruch Hu’s original command it is written, iRl

weR 92 NRY [N - [Take for Me a contribution] from every person...”

[hatis, even from the erev rav, the multitude that left Mitzrayim with
Brei Yisroel... yet when be told Bnei Yisroel, Moshe specifically
said, “DINRM NP ['nb ann) - Take from yourselves [a contribution

to Hashem]? and excluded the erev rav, because they had caused

Such damage. ag
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While the” Beis HaMikdash stood, it ‘was the primary rest-

ing place of the Shechinah in this world. However, even after the

Beis HaMikdash was destroyed, the Shechinah has never left us.

The Gemara interprets the verse, “I shall be for them a miniature

synctuary,”® as a reference to the shuls and yeshivos that were

‘founded in Babylon. Furthermore, the Shechinah also rests in each
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Jewish home that is dedicated to the service of Hashem, and is

~ b1 « o . y .y {
therefore also considered a “mikdash mi’at” — a miniature sanctu-

ary. Rashi tells us that before the Mishkan was built, the Shechinah

rested in the homes of the tzaddikim **® The same is true in our own

generation.

To a certain extent, a Jewish home is even holier than a shul,

as the Kedushas Levi writes. In, shuls, we perform Rabbinic com-

mandments, such as communal prayer, while in the home we

perform Torah commandments such as mezuzah and hachnassas

orchim (welcoming guests).

Perhaps this is the meaning of the pasuk 90X Yy [puUn won
DIKa W — “And he abandoned the Mishkan in Shilo, the tent
wherein He dwells with man." Although the Beis HaMikdash has

been destroyed, and the Shechinah no longer dwells in Shilo or

Yerushalayim as it once did, it still dwells among us in our homes,

shuls, and yeshivos, and in the heart of every Jew who dedicates

*@self To Hashem's service, by supporting the pillars of Torah,

Prayer, and Kindness.,
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‘And I shall bring them to My holy mount; and give them
joy in My house of prayer.” In Ezekiel, whole chapters are
devoted to a description of the future: Temple. If the ideal is
for there to be a sanctuary everywhere and for ail to be
priests, why is this not to be the situation in the ideal state
of Messianic times? .

In fact, the difference of opinion between Ramban and
Seforno as to when the command to build the Sanctuary was
originally given, is already found in earlier authorities. Rashi,
like Seforne, maintains that although the command precedes
the golden calf in the text of the Torah, the command was
actuall7y given after the sin of the golden calf, whereas the
Zohar' like Ramban, places it, before the golden calf.

The Shem MiShemuel® endeavours to reconcile these
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apparently divergent views and to ‘explain the opinion of -

Rashi and Seforno by means of the following argument. Had
the children of Israel not sinned in respect of the golden calf,
X they would have lived like Adam before his sin. The world
itself would have_existed in a different and less earthl% form.
Rabbi Dessler’ quotes a passage in R. Chaim Volozhiner’s
‘Nefesh Hachaim ¥ that at Mount Sinai, before the sin,
Wbuans 370w Y7u ynwin NR DRI AR R DYMw v
DIORE SIW TR IRR QNI TONN DYRwAT MR IR o
LOWAN PRT DMK DR SPNND TAY 0¥RYaT WM Ny
LMRY WA anR ob¥R Yvuan: any
They heard what was usually seen and saw what was
normally heard; that is to say, the material senses
were so vitiated and their perception refined to such
an extent that all material things previously appreci-
ated through the sense of sight could no longer be
perceived as physical objects. :

This principle is then associated by the Shem MiShemuel

with a statement by the Rambam in the section of his work

Yad HaChazakah that deals with the construction of th

3 Temple.

nuanh ToYa TIa P Lanbma whon Ay apbe maw- i
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The building King Solomon built is already explained

by Scripture in the Book of Kings, but the building

. destined to be built in the future, though mentioned
in Ezekiel, is not explained and interpreted.’”

3 Something which is entirely spiritual cannot be described
©or envisaged by us mortals. For this reason, there is no
description of the World to Come in the Torah. The_future
Beth HaMikdash, too, will be entirely spiritual, for even the
materials of its composition will be end i iri
quality. In this vein our Sages say that it is to be rebuilt
with fire.!? '

o, Such too was to have been the Sanctuary which God
Sesired to build in the midst of Israel after the Torah was
given and before Israel sinned, when they were still like
Adam before the sin, an ideal sanctuary which we can
scarcely comprehend, In this sense, there was before the sin
2 command to build a Sanctuary, a sign of the high spiritual
Tevel of Israel, as Ramban says. But, on account of their sin,

the nature of the Sanctuary was changed, and its structure
;{M&as Towered to their level when the command to make the

Tabernacle was given after the sin of the golden calf, as Rashi
and Seforno state. The Temple of Solomon was likewise

sufficiently worldly to be within our comprehension, but
the future Temple, as envisaged by Ezekiel, will have the
lofty spirituality of the Sanctuary as originally planned, for
which Moses received the original Lablets, ‘the work of God
written with the finger of God,” the very stones being of
celestial nature.

~ Those Tablets were broken by Moses,but their fragments
were placed in the Ark by the side of the second Tablets. The
breaking of the Tablets and the lowering of the status of the
Sanctuary must have caused anguish to the penitent Israelites




S

Longing for God can come either from pure and joyous love
(as was the case with Israel before they sinned) or from
broken-hearted contrition at the sins of the past, as was the
case with Israel after they sinned. Yet the fragments of the
broken 1ablets in the Ark indicated that not -all of the
priginal Sanctuary was lost. Though the wholeness of the

*TﬁBIets was wrecked, the fragments remained, and they
Q

ffered hope of a. future Sanctuary whose wholeness and
unsullied sanctity Wwould once more be restored.
Shaate Shiseien - R Hiler (1)

\‘H In €his Tespect; 100, thein, we see how a general decline -among

th¢ people has the comsequence of restricting the scope of the
spiritual life: it is hemmed in; as in an atmosphere where the air
is hard to breathe, men will crowd together into a room of normal
air-pressure, so in a generation insensitive to the call of God, Hisy
Presence will be compressed, as it were, within the walls of a )
Sanctuary, to which men can come, when they wish. ’

MThis theme of constriction, of retrenchment of forces in a
hostile world, can be traced through many statements of the
Sages. Of the very first man, Adam, we are told that
amn baby mon n aapy mon —the very heel of his foot was

. radiant with a light that outshone the light of the sun.” The
meaning of this startling affirmation is quite clear: Adam was so
caught up in the radiance of his closeness to God, that even his
physical nature, .down to the heel of his foot, was imbued with
this love and worship, greater than the force of all the material
world, even to the very sun that seems to animate and sustain it.
Such a perfect unity existed between his body and his soul, such
a harmony of desire and intent, that it was as though the body
itself were a spiritual thing. After his sin, however, and since

A

then, man’s nature has changedi.i Now, in place of harmony, there
(ig discord: there is war not only between the body and the sou].)

but even, very often, between the claims of different, individual
faculties. In one man, it is the brain that dominates, that demands
satisfaction; here, it is through the intellect that God can be
reached and recognised. {n another man, it is the heart, the
emotions, that guide him and motivate him, and that can lead him
to God. Each case is different and, to some extent, unique. Each
man has a different path to follow, in accordance with the dictates
*‘and desires of his own nature. In this way, within the individual,
as_well as on the broader plane, a kind of specialisation, of

concentration_is required.  Within the_psychological reaction of
the individual to experience, there exists a potential ‘sanctuary’,

some aspect in which God may dwell and from which His
Presence may radiate. :

_35 In both space and time, we find this principle of concen-
tration. In_space, the Holy Land is imbued with an essential
sanctity that is not shared by the rest of the world. In time, there
age days of intense closeness to God, culminating in the Day of
Atonement; and even on this day, out of all Israel, this ‘nation of
priests,” only one man was to enter the very heart of the Sanctuary,
the Holy of Holies—the High Priest, cloaked in purity.

x To these well-known examples of concentrated sanctity, we
can now add that of the individual, that ‘microcosm of man’,
within himself. Each man will feel his own particular aptness. his
dominating faculty, through which he can reach out to God. There
will be some particular Mitzvah, which of all others, will strike

~ him with its beauty, its significance and vitality, and into this he
will concentrate his spiritual insight and strength.

In this connection, R. Simcha Zissel® quotes an explanation
from Ibn Ezra of the whole concept of God’s Presence resting in
one particular place—a difficult concept, in view of our belief in
the immanence of God in all things— 1123 paRn 93 ¥5 “The whole
earth is filled with His glory.”® He compares it to the sense of
smell which is perceived by the whole body, and not merely by
the nose, in which the sense-organs are localised. It is by means

36
of these organs, however, that the smell is sensed and conveyed by
the breath through the whole body. Similarly, it is in the
Sanctuary, the place of maximum activity of the spiritual senses,
~~1that God’s presence is most acutely felt, and it is from there that
it is generated, as it were, o the rest of the world. -

- Within the individual, as ‘well, the same process occurs. There
-is usually some psychological area of special sensitivity, where
God’s presence can be most intensely felt. ~By fully realising this
<special consciousness, man can fill himself with' the awareness of
God, radiating outwards from the central point . of contact, “till
T35 y8a 5D K9n the whole earth s filled with His glory.
In practical terms, this means that each individual can find .
Jor himself some Mitzvah to which he feels especially attra'cted,)

which holds for him a particular beauty. On this Mitzvah; he can
lavish all his thought and devotion, giving it his whole strength,
and gleaning from it immeasurably more than he gave: “an
understanding and closeness fo God that will permeate his whole
life, in every aspect.
In similar vein, we find the following passage in the Gemara'®:
AT 94X nawa MTo wbw nmepT M qpm o mR
an Wy Rt Y% nn
Said R. Nachman, ‘I am assured of a place in the world
to come, because I have fulfilled the Mitzvah of having
three meals on the Sabbath.’ And said R. Yehuda, ‘I am
assured of a place in the world to come, because of my
devotion in prayer.

Maharal* explains this rather surprising confidence of the
ges as an indication that in order to lead a full spiritual life one
@:nst have at least one Mitzvah that one observes with all one’s
heart and soul—as perfectly as one is able.

We are told in the Gemara Kiddushin'?: ‘He who does one
Mitzvah is granted a good and long life: - everyone should be
careful to do one Mitzvah, in addition to his minimum-duties, with
extra care and devotion.’ It is obvious that it is merely the basic
duty of the Jew to fulfil all the Mitzvoth of the Torah: this is
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